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ment Canon, and the record of its organic development is to be 
found in the Creeds and conciliar definitions of the Church. 

To the faithful upholding of these Creeds and definitions the 
Anglican Communion is committed by her formularie3. If we are 
right in our contention she is perhaps better fitted than any other 
body of Catholic Christians to defend those Creeds and definitions 
from the attacks of modern infidelity, and to prove that in tho 
twentieth, as well as in the thirteenth century, they are capable of 
interpretation and defence in terms of contemporary thought. 

H. LEONARD PASS. 
(1'0 be continued.) 

ST. PAUL IN RELATION TO OUR LORD 
A CORRESPONDENT wrote to me not long ago to the effect that he 
wished that students working at St. Paul would show that he was 
"a Catholic theologian, and not a liberal Protestant." Though 
that is not exactly the aim of the present article, it will be found, 
at least, to bear upon the question. The literary problems offered 
by the Pauline epistles are numerous and interesting, but they will 
not here come under consideration. It is not at all a vital question 
whether St. Paul wrote the Pastoral Epistles, or Ephesians, or how 
many letters he wrote to Corinth, or when and where he wrote 
Galatians or Philippians, or whether Romans xvi. was originally 
a. separate letter to Ephesus, and so on. What is really vital is 
this-Does the Christian religion, with its organ the Church, come 
to us from Jesus Christ, or must it be traced to a different and later 
origin in the mind of St. Paul? Did St. Paul overshadow Jesus 
so that the religion of the Prophet of Nazareth largely faded out 
of sight? Was the religion of Jesus the earlier writing of a palimp
sest which has been saved from obliteration in recent years by the 
skill of criticism, and the recovery of which renders the later Pauline 
SUbject-matter comparatively worthless? As typical of this atti
tude let us take some remarks of Wrede:* "If we do not wish 
to deprive both figures [Jesus and Paul] of all historical distinctness, 
the name" disciple of Jesus" has little applicability to Paul, if it 
is used to denote an historical relation.' In comparison with Jesus 
Paul is essentially a new phenomenon, as new, considering the large 
basis of common ground [of Old Testa.ment and Jewish thought], 
as he could possibly be. He stands much farther away from Jesus 
than Jesus Himself stands from the noblest figures of Jewish piety. 
. .. The life-work and life-picture of Jesus did not determine the 
Pauline theology. . .• He, indeed, felt himself to be a disciple 

* Paul, trans. Lummis, p. 165 f. 
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10 THEOLOGY 

and Apostle of Jesus and felt it his honour to be so; he was not con
scious of his innovations. But in view of the facts this is really far 
enough from proving that he was only a continuator of Jesus' work, 
and that he understood Jesus; and, besides, the being whose disciple 
and Apostle he wished to be was not actually the historical man 
Jesus, but another." 

Wrede, then, is one of those who assume that it is right to say 
Jesus or Christ, the Jesus of history or the Christ of experience. 
No one must be blamed for having presuppositions; it is impossible 
for the human mind to approach any problem with the blank empti
ness of a tabula rasa; presuppositions due to heredity and environ
ment there must inevitably be. When a presupposition has been 
proved to be mistaken, the scientific mind will, of course, be humble 
enough to delete it; but until that takes place, the most scientific 
and honest inquiry tends to be affected by it. The presupposition 
of Wrede and his school, that He whose apostle St. Paul claimed to 
be .. was not actually the historical man Jesus, but another," under
lies the greater part of their criticism. Anyone who believes in the 
Resurrection, or, to put it in another way, who believes that there 
is a real personal continuity between the human Jesus and the 
glorified Christ, that the words" I am Jesus" in the Damascus 
vision stand for a concrete fact, shares the presupposition of St. 
Paul which has been inherited by the Catholic Church. Jesus was 
.. marked out as Son of God with power according to the Spirit of 
holiness, by resurrection from death." If that is not true, then 
was the Apostle's teaching vain, and our faith is also vain. But 
for Wrede, to whom this is .. mythological," there is no bridge 
between the human Jesus and the glorified Christ; if the bridge is 
removed, the chasm is, of course, impassable. 

Wrede lays stress on two points (op. cit., 147, 151): First, that 
.. the picture of Christ did not originate in an impression of the 
personality of Jesus"; and second, that .. Paul believed in such a 
celestial being, in a divine Christ, before he believed in Jesus." 
How much he could have known of the personality of the human 
Jesus before he formulated his thoughts in his epistles is a matter 
which we must examine, and in which there is room, perhaps, for 
different estimates. But the second statement is more serious, and 
must be dealt with first. Wrede rejects the theory that the apostle 
himself exalted Jesus into the h~aven1y Son of God; .. but in the 
moment of conversion, when Jesus appeared before him in the 
shining glory of His risen existence, Paul identified Him with his 
own Christ, and straightway transferred to Jesus all the conceptions 
which he already had of the celestial being." If so, we can only say 
that the conceptions which, as a Jew, he already had of the Messiah 
were higher and nobler than those of any other Jew known to us. 
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Many Jews, indeed, expected a Messiah who was existent in heaven 
before appearing on earth. But where in Jewish literature is there 
anything to suggest that he was divine, as St. Paul understood 
divinity?-ev p.op¢fi SEOl) {nrapX6)v, .. being in the form of God" 
(Phil. ii. 6). Where is there a trace of the conception of his Being 
and Nature such as is involved in the relationship with the Father 
and the Holy Spirit expressed in many passages in the Pauline 
epistles? The highest and most spiritual Jewish thought before 
our Lord succeeded only in hoping for something that was impossible. 
A heavenly Son of God, who was less than God, and more than man, 
a semi-divine tertium quid, the product of troubled longings and 
devout imaginations, was not the indwelling Christ of St. Paul's 
spiritual experience. "Here again," says Wrede, "we see the 
great importance of the fact that he had not known Jesus. Intimate 
disciples could not so readily believe that the Man with whom they 
had sat at table in Capernaum, or sailed on the Lake of Galilee, was 
the Creator of the world. But in Paul's way there was no such 
obstacle." We need not delay to discuss how much the intimate 
disciples were ready to believe about the Man who rose from the 
dead. But it is implied that Saul of Tarsus before his conversion 
had reason to think of the Messiah as tbe Creator of the world. I 
do not think that any pre-Christian Jewish writing which we possess 
contains a shadow of a trace of the idea. The utmost that Wrede 
can say is .. that Jewish apocalyptic books are really cognizant of 
a Messiah, who before His appearance lives in heaven, and is more 
exalted than the angels themselves"; and he continues: " Whether, 
however, every feature in the Pauline Christ can be explained by 
means of the extant apocalyptic accounts of.Messiah, is a question 
we shall not here attempt to decide." This is hardly fair. Anyone 
with the most cursory knowledge of the Jewish apocalypses knows 
that " every feature of the Pauline Christ" cannot be found in them 
or explained by them. The point is crucial. If there are any 
features which were absent from his pre-Christian notion of the 
Messiah, they need to be accounted for. And if Jewish thought will 
not account for them, the factors which contributed to them must 
have been-<>n the one hand, what he managed to learn about our 
Lord when He was on earth, and on the other, what he grasped as 
the result of his certainty that the same Lord was henceforth in 
heaven. And the bridge between the two was the Resurrection, 
the ground and explanation and centre of cohesion of the whole 
range of his teaching. 

The former of Wrede's two statements quoted above must next 
be considered: "The picture of Christ did not originate in an im
pression of the personality of Jesus." We are led to suppose that 
St. Paul knew virtually nothing about our Lord's earthly life, and 
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cared less. This is the explanation which is sometimes given of his 
words in 2 Cor. v. 16: " So that we from henceforth know no one 
according to the flesh: even if we know Christ according to the 
flesh, yet now we know Him no longer." We have, it is true, no 
evidence at all that St. Paul came into actual contact and acquaint
ance with our Lord in His earthly life, though he may just have 
met Him in Jerusalem. He is fighting against his Judaizing 
opponents. And we can imagine the sort of thing that they must 
have said. They would ask what right he had to preach such a 
gospel as his; what personal acquaintance with Jesus could he 
point to as his authorization? And he replies that all this reference 
to his relations with the earthly Jesus is beside the mark, and does 
not trouble him. The original Apostles are not nearer to Christ 
than he, merely because they had lived with Him for a few months 
or years. He is a new creation, old things have passed away; what 
matters for him is the risen, glorified Christ. If, in the early days 
after his conversion, he had tried to learn as much as he could about 
Christ according to the flesh from those who had walked and talked 
with Him, yet now all that, in itself, meant nothing to him. It 
was not the earthly life as such, but the effects of the earthly life 
as followed by death and risen glory which were everything to him. 
If this is the true explanation, that he is meeting the claims of 
Judaizing opponents, his words do not mean that Christ's earthly 
life was unimportant for Christianity, or that he had learnt very 
little about it-he had probably learnt a good deal-but only that 
he would not base any claim on his own personal connection with 
it or knowledge of it. And all subsequent Christians, of conrse, 
are in the same position. It is not an authoritative knowledge of 
our Lord's exact words and actions on earth that matters (if it 
were, the modern criticism of the Gospels would indeed place us 
in a precarious position I), or even an accurate impression of His 
human personality, which to us must of necessity, as regards details, 
be very dim and imaginary, but living union with Him who was 
born of a woman, obedient even to the extent of death, the death 
of the Cross, and therefore highly exalted. The verse which we 
have been studying really has no bearing on the question how much 
of our Ilord's earthly life was known to St. Paul. 

Now, Wrede declares that "the life-work and life-picture of 
Jesus did not determine the Pauline theology." That they did not 
exclusively determine it goes without saying; but it is implied that 
they played no part at all in the process. 

But, to begin with, is it possible to suppose that a missionary 
to heathen could have even interested his hearers, not to speak of 
drawing them to a living faith in Christ, if he had omitted from his 
preaching as unnecessary all account of His earthly life? His 
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epistles do not say very much about it, because his readers were 
already converts, and had been taught it by word of mouth when 
they were first evangelized. But there is enough to show that he 
had himself, and assumed in his readers, a knowledge of at any 
rate the main features of the Lord's human life. The vision on the 
Damascus road, with the words, .. I am Jesus whom thou perse
cutest," would have had no intelligible meaning for him unless he 
had known something about the .. Jesus" spoken of, as well as 
something about the heavenly Messiah. In 1 Cor. vii. 10, when he 
refers to our Lord's prohibition of divorce, he has before his eyes 
a real Man, a human Teacher. In 2 Cor. x. 1 he entreats them 
.. by the meekness and gentleness of Christ," a real trait in the 
character of a real Man of flesh and blood. Phil. ii. 8: .. He humbled 
Himself, becoming obedient even to the extent of death, the death 
of the Cross" -i.e., obedient right through His earthly life up to 
the Cross which was its cuhnination. That earthly, human obedience 
was for St. Paul part of the means of the world's salvation; and it 
could not have been that, had not the Jesus of history and the 
Christ of experience been identified by means of the Resurrection. 
Again, the parallel which he draws between the First and the Second 
Adam (Rom. v. 12 ff.), if it is to have any real meaning, must imply 
a real human life which afforded to Jesus, as to Adam, time and 
opportunity to decide between good and evil. The reality of His 
humanity, of His temptations, of His need of choice, is required by 
St. Paul's theology. As Jiilicher says: .. Within these verses as 
a frame he leaves room for the whole content of the Gospel history." 

Once more, the death of Christ is all in all to him. And he 
knows more than the mere fact of the death. In 1 Cor. xi. 23-25 
he shows a knowledge of the Last Supper, and that Jesus was 
betrayed, and by night. And even if he did not write 1 Tim. vi. 13, 
he must have known that the punishment of crucifixion was inflicted 
by Pontius Pilate. Look also at Gal. iii. 1: .. 0 foolish Galatians, 
who hath bewitched you ?-before whose eyes Jesus Christ was 
publicly written [7rpo€'Ypaf/J'T} , displayed, placarded] as crucified." 
Does not that mean that in his first preaching to the Galatians the 
Apostle drew the most vivid and heart-stirring word-pictures of the 
scene of the crucifixion ? 

Further, those who thi~k that he knew little or nothing about 
our Lord's life on earth do not take account of the fact that he 
persecuted Christians for some time. They, of course, had trials in 
the synagogues or before the Sanhedrin. and they would be asked 
all sorts of questions in his hearing about the Jesus whom they 
proclaimed to be the Messiah. All the time that he was " kicking 
against the goads" he was kicking against the impressions which he 
had received of the personality of the human Jesus. And these 
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impressions appear in another way. In Gal. ii. 20 he says: .. Christ 
liveth in me," the omnipotent, immanent Divine Being. And yet 
in the very same verse he shows that he has given himself up heart 
and soul in love to a Person" who loved me and gave Himself up 
for me." If his knowledge of the heavenly Messiah was only the 
knowledge that he had possessed before his conversion, it is difficult 
to see how he could have learnt to love Him. All that he says about 
Christ's love, grace, gentleness, kindness, meekness, arises from his 
certainty that Christ was Man. No Jewish writings or expectations 
known to us could have given him the slightest suggestion that the 
Messiah was a Being of sympathy, tenderness, and love. 
. We can now go on to further points at which it is claimed that 

there was a. complete break, a chasm, between the human Jesus 
and St. Paul. On the one hand, our Lord said, " I am not sent but 
unto the lost sheep of the house of Israel"; and sending out the 
Twelve on their mission He told them not to go to the Gentiles, 
or to any ~ity of the Samaritans, " but go rather to the lost sheep 
of the house of Israel." On the other hand, St. Paul claimed, and 
fought vehemently for his claim, to be the Apostle of the Gentiles. 
This might seem to be a new departure. We know how the Judaizers 
said: "Gentiles may certainly become Christians, but they must 
do so via Judaism; they must be circumcised before they are baptized; 
they must be members of the Jewish Church before they can be 
members of the Christian Church." And St. Paul fought with all 
the tumultuous energy that he possessed for the freedom of Gentiles 
from the yoke of the Law. And at the council at Jerusalem (Acts 
xv. 1-29) he won; he gained the victory which has saved the Christian 
Church from being a Jewish sect. Does not this make a chasm 
between Jesus and St. Paul? Such a question is possible only for 
those who cannot accept a Resurrection of such a kind as to supply 
a bridge over the chasm. If the heavenly Messiah was not really 
and truly the human Jesus, but only a traditional figure of Jewish 
imagination identified in the Apostle's thoughts with the Galilean 
Prophet who had recently died, then the chasm is impassable; 
Gentile Christianity, as St. Paul with his splendid universalism 
conceived of it, was a new departure. But it was not, if the human 
Jesus was really " marked out as Son of God . • • by the Resur
rection." When our Lord was in the flesh, He was subject to human 
limitations. Omnipotence, omniscience, omnipresence, are preroga
tives which we ascribe to God; we do not ascribe them to a Man 
who revealed God. He shared the belief of the whole of His nation 
from the days of the prophets that Israel was divinely chosen to 
be the means of bringing the world to God. Israel was to be the 
light to the Gentiles. Israel must therefore be first converted. 
But when He had passed through death to His risen glory, and the 
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divine prerogatives could be ascribed to Him, St. Paul realized what 
was involved in an omnipresent Christ. The germ of universalism 
in the Old Testament and in our Lord's teaching could now spring 
into full growth. Gentiles need no longer be gathered into the 
Jewish Church in order to draw near to God. What they need is 
to be gathered into Christ, where Jew and Greek, barbarian, Scythian, 
bond and free, are all one. Christians are the Jewish Church as it 
ought to be. 

The same explanation is required for our Lord's words, "The 
Son of Man came to give His life a ransom for many," as compared, 
for example, with the Pauline thought expressed in 1 Tim. ii. 6: 
"Christ Jesus who gave Himself a ransom for all." The former 
should be compared with Iso.. liii. 12: " He bore the sin of many." 
" Many" is the nation contrasted with His single Self, whose death 
was to work their national salvation. The Resurrection, and nothing 
but the Resurrection, revealed to St. Paul the necessary logical 
universality of salvation in Christ; it supplied the conditions which 
developed the soteriology of the Apostle out of that of his Master. 

Closely bound up with this is the machinery of salvation, if we 
ma.y call it so-the Church and the Sacrament!. 

It is said that our Lord never intended to found a Church; but 
that St. Paul was impressed with the wonderful colonial organiza
tion of the Empire, controlled by the Emperor, its head, by means 
of high-roads, and postal arrangements, and shipping routes, and 
that, proud of all this as a Roman citizen, he conceived the idea of 
the Church as an analogous world-wide orga.nization, each member 
performing his appointed function for the good of the whole, all 
kept in coherence and control by Christ, the Head, from whom the 
whole Body, supplied and knit together through the joints and 
bands, increaseth with the increase of God. There are two passages 
in which Jesus is said to have used the word ecclesw-(l) Matt. 
xviii. 17: .. If he refuse to hear them, tell it to the Church, and if 
he refuse to hear the Church, let him be unto thee as a Gentile and 
a customs officer." It is very improbable that this is B genuine 
utterance of His. (2) Matt. xvi. IS: .. On this rock I will build My 
Church." The genuineness of this i! often denied, but with much 
less reason. Our Lord had selected and called B small body of 
followers,· and He could describe them 8.S His" congregation," 
which is the meaning of the Aramaic word that He probably used. 
But even if He never used the word Church, Hi! followers did in 
fact consist of men and women who formed a. distinct Body, and 
His Spirit did in fBct fill that Body at Pentecost, and every Christian 
on whom the Apostles subsequently laid their hands. The Spirit 

• That He thought of them as a distinct body is 8Uggellted also by 
Luke xii. 32; " Fear not, little flock." 
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of the glorified Christ quite obviously filled and knit together the 
Body, long before St. Paul was converted. His metaphor drawn 
from the Roman Empire was only his vivid way of describing an 
actual state of things already in existence. Of course, if the Spirit 
at Pentecost was not the Spirit of the risen Jesus, if the Lord 
bequeathed to subsequent ages only the inspiring memory and 
example of a supremely holy life, then St. Paul in his conception 
of the Church did evolve from his inner consciousness something 
radically new, and Catholic Christianity, built upon the foundation 
of the Apostles and Prophets, has not the human, risen Jesus as its 
corner-stone. 

Lastly, the Church has her Sacraments. It is claimed that St. 
Paul's sacramental teaching is an entirely new departure, and that 
our Lord never intended that there should be any Sacraments. As 
a Hellenist there is no doubt that the Apostle had some acquaintance 
with the Greek mysteries, and it is from them that he is said to have 
derived his ideas about Baptism and the Eucharist. He certainly 
derived some of his language from them. The frequent use of the 
word P.VUT~pLOV, "mystery," which occurs some twenty times in 
his epistles, is an instance. To the Philippians (iv. 12) he says: 
.. In everything and in all things I have been initiated [R.V., learned 
the secret] both to be filled," etc. Those who were initiated in the 
Eleusinian mysterie.'1 were said to have arrived at a condition of 
TEAET~ (completeness of sacramental knowledge and experience); 
and in 1 Cor. ii. 6, 7 he writes: " We speak wisdom among the T€AELO£ " 

(those who have reached maturity of Christian knowledge and 
experience); and the same adjective occurs in other passages with 
much the same force. The privilege of the pagan worshipper who 
reached this final and highest condition was E'lr07rTEta, the face-to
face vision which united him with his God; and St. Paul says (1 Cor. 
xiii. 10): "When that which is TEAe£OV, 'perfect,' is come, that which 
is partial will be done away. Now we see through a mirror obscurely, 
but then face to face." And there are many other cases in which his 
language is reminiscent of the primitive rites which survived in the 
form of the mysteries till a comparatively late date. If he could 
use metaphors from the Greek games, there is no reason why he 
should not have borrowed vocabulary from the mysteries. 

But some writers think that he did much more than that. The 
pagan worshipper wanted to unite himself with the life of his God, 
especially with the God who died and rose again, and whose death 
and resurrection are perpetuated in the annual death and renewal 
in the vegetable world, and the continual death and reproduction 
of species in the animal world. By a rite of purification, and by 
partaking in the life-blood of the God, he attained his object. Salva
tjon W£liB to 1;>e won by a knowledge of the mysteries. There, it is 
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maintained, is the source of St. Paul's sacramental teaching. To 
the God who died and rose again we are united by Baptism (Rom. 
vi. S, 4) and by partaking of His Body and Blood (1 Cor. x. 16, 17). 
St. Paul's hellenism occasioned a new departure, completely separate 
from the teaching of Jesus. 

It is true that we do not, in all ·probability, know anything for 
certain about our Lord's teaching on Baptism, because it is unsafe to 
assume that the words of either Matthew (xxviii. 19) or John (iii. 3,5) 
were actually spoken by Him. But it is quite clear that if Christian 
Baptism was a new departure, it was not originated by St. Paul. 
He assumes, for instance, that the Roman Christians, whom he had 
not visited and taught in person, already knew not only the practice 
but the meaning of Baptism: " Know ye not that as many of us as 
were baptized unto Christ Jesus were baptized into His death?" 
(Rom. vi. 2). And he speaks of it also, not as setting forth some
thing new, but as part of his argument, in 1 Cor. xii. 12, 13, which is 
earlier than Romans, and in Gal. iii. 27, which is perhaps much 
earlier still, in both cases with the same doctrine. As regards the 
practice, no one questions the fact that Baptism" in, or into, the 
Ilame of Jesus" was administered by Jewish Christians from the 
very day of Pentecost, and, moreover, was clearly understood to 
be distinct from the rite connected with the name of John the 
Baptist and from all previous Jewish washings. If our Lord formed 
the nucleus of a new" congregation," the immediate and universal 
adoption of Baptism by the Church makes it very probable that He 
Himself enjoined it as the means of incorporating new members. 
What that incorporation involved became clear after He was glorified. 
It was realized by everyone who experienced the gift of the Messiah's 
Spirit; no Greek rite of purification was needed to teach him. 

With regard to the Holy Communion, some writers have hardly 
escaped the circular position: Jesus gave no sacramental teaching, 
and St. Paul's is therefore a new departure; Jesus is reported to 
have given sacramental teaching in the words, .. This is My Body" 
and " This is My Blood of the covenant, which is shed for many" 
(Mark xiv. 22, 24), and this is therefore a Pauline feature introduced 
into the Gospel. There is somewhat stronger support for the con
tention that our Lord did not command a continuance of the rite, 
and that St. Paul transformed an evening mea] for twelve men into 
an abiding Sacrament. The words "This do in remembrance of 
Me " OCCllr in the ordinary text of Luke xxii. 19,* but not in cod. 
Bezlll (D) and several Old Latin MSS. It is possible, though the 
theory is not without difficulties, that material has been imported 
from 1 Cor. xi. 23-25. Even if it was, the continuance of the rite 

* Which the present writer still believes to be the true one; see hiB 
St. Matthew, p. 386 f. 
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was not due to St. Paul. From the very first all Christians, having 
been baptized into Jesus Christ, united regularly and frequently 
in the breaking of bread as a religious act of fellowship. If it was 
not due to our Lord's command, it was a direct and deliberate 
imitation of the Last Supper; and to do that without a remembrance 
of the Lord's death was impossible. St. Paul cannot be held respon
sible either for the permanent repetition of the act, or for the sacra· 
mental, sacrificial significance attaching to it. The utmost that we 
can say is that in formulating his Christian doctrine, the mysteries 
may have helped him to realize more vividly that all the wealth of 
spiritual blessing at which they aimed was to be reached in the 
mystery of Christ, and Christ alone. * 

A. H. McNEILEo 

FLETCHER OF MADELEY 
I. 

So we call him-" John Fletcher of Madeley," and a fine British 
ring the words have about them. Yet" John Fletcher" he was 
not. Jean Guillaume de la Flecbere was a Swiss, born at Nyon, 
a town about fifteen miles north of Geneva, on September 12, 1729. 
His father, a distant connection of the Counts of Savoy, had been 
an officer in the French Army, and afterwards became a colonel 
in the Swiss militia. 

John, as we will call him, was his youngest son,and spent his 
youth at Nyon, passing on to Geneva University for his later educa
tion. From childhood he was most industrious, loving his lessons 
and books. When at Geneva he would spend whole nights in 
studying philosophy, theology, languages (including Hebrew), and 
mathematics. 

Bred to an outdoor life, he had, in early childhood, many adven
tures, some with no small risk of life. On one occasion, when .he 
was fencing with his elder brother, the button came off the point 
of his opponent's foil, which penetrated his side and scarred him for 
life. 

The Lake of Geneva, with a.ll its allurements, proved a source of 
danger to the adventurous lads. On one occasion he and his brother 
found themselves alone in a little boat on the lake, out of sight of 
land and darkness coming on. Only the ringing of church bells, 
which guided them to shore, saved the lads from what might have 
been disaster. On another occasion, whilst he was swimming in 
the lake, the stout ribbon which fastened his hair somehow got 

* See St. Paul: His Life, Letters, and Ohristian Doctrine, pp. 305-307. 
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